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Originally I intended to restrict the title and also the content of my paper to the very names of Samuel Hartlib and János Tolnai Dali. But – on the one hand knowing the rich material of the Hartlib CD-ROM, this real treasury offered to everybody involved in the research of the Early Modern Era,
 on the other hand being familiar with a great part of the secondary literature dedicated to the Hartlib-Dury-Comenius „Holy Trinity”, I changed the original concept of my present effort. There are dozens of important works of history and church-history which emphasize the absolute unity of these three significant thinkers of the seventeenth century. The probably best and most accurate description of their personality and intellectual-spiritual service was given by Hugh Trevor-Roper: „ …And they appeared, appropriately, out of the maelstrom of Central Europe. Just as the first Protestant Reformation in England, the Reformation of Edward VI, though an English movement, had been animated by foreign thinkers, seeking a new asylum and new base, so its seventeenth-century continuation, though also a purely English movement, was to seek inspiration from three displaced foreigners: foreigners who would inject into the Baconian empirism of England the high-flow metaphysics of the Thirty Years’ War. These three foreigners were Samuel Hartlib, John Dury, and Jan Amos Komensky, the famous Comenius.  Samuel Hartlib was a Prussian, from Polish Prussia. His father had been [merchant royal] to the King of Poland and his home was in Elbing, on the Baltic Sea. He seems to have studied when young in Cambridge…he set up a short-lived school on Baconian principles at Chichester, and finally, in 1630, moved to London…the rest of his life and fortune was spent in a [super abundant] charity to his neighbours and to god, in a faithful adventure, much tending to his glory…Hartlib believed in [useful knowledge]. As a Baconian, he was convinced that a world of such knowledge was at hand…All he required was co-operation. To ensure co-operation he advocated a union of all good men, bound together in an [invisible college] by religious pacts and devoting themselves to collective undertakings.”
 I have to add to these introductory lines that the Hungarian scholars of „yesterday” very often mentioned Hartlib as someone „born in Silesia”, though only the first years of his schooling took place there, at Brieg. It was a common error of János Kvacsala’s and László Makkai’s works dedicated to him. 
 To summarize Hartlib’s significance: his most widely known, partly fulfilled plan was the so-called „Office of Addresses”, the purpose of which was to connect all the important – primarily Protestant – thinkers of the seventeenth century. With a huge „databank” of their knowledge, he and his fellow-thinkers hoped to protect the Christian world form all the dangers of the Apocalypse. In other words: he played the same role throughout the Christian part of Europe as later Ferenc Kazinczy (the one-man-centre of the Hungarian literary life in the late 18th, early 19th century!) within Hungary. Their fight for a certain intellectual diplomacy and unity was not a vanity fair of snobbery, but a very conscious defensive tact, the purpose of which was to protect their brethren form various dangers, in the case of our Hungarian hero, from even culturally being melted into the pot of the Habsburg monarchy. Back to Hartlib: the key-word of his ideas and activities: „pansophia” has a much deeper meaning than plain „knowledge” with its purity and unselfishness, its constant readiness to create a community, a network and a shelter for the members of a sometimes visible, sometimes invisible Christian covenant. 
                    The second member of this legendary triumvirate was John Dury, as old Hungarians Latinized his name: Duraeus. He, son of a Scottish minister-in-exile, also came from Elbing, where they became friends with Hartlib on a Baconian basis. We find the irenic idea of a Protestant Union, that is why he is often interpreted as a Protestant „crusader”. The third, and within Hungarian circles best known member of this Holy Trinity was Comenius, a minister of the church of the Bohemian Brethren, expelled from his own country by the Habsburgs and the Jesuits. At the Academy of Herborn he was the pupil of the Millenarian J. H. Alsted. Alsted was the link, or the connection between Comenius and Hungary. As Hugh Trevor-Roper formulates it very wittily: a great Puritan „cousinage” connected these three excellent gentlemen – Dury’s name is mentioned with great stress in Ember-Lampe’s Historia Ecclesiae Reformatae in Hungaria et Transylvania.
 The Hartlib-circle’s being more deeply involved in Hungarian-Transylvanian matters began with a pamphlet-like letter, written by Hartlib’s close friend and fellow-fighter, John Stoughton. As Trevor-Roper summarized it: „ In 1639 Stoughton, dying, bequeathed to Hartlib a strange, rhapsodical pamphlet which he had written for a Hungarian Protestant about to return to Transylvania, and Hartlib published it, with a dedication to György „Rakóci”, at this time he was the white hope of the scattered Protestants of south-eastern Europe, their only champion now that Bohemia had been reconquered and the Swedes had drawn back to the Baltic coast, and Stoughton’s pamphlet preached to this distant champion the messianistic gospel of international Protestantism at bay.”

  George Gömöri, a Hungarian scholar of Cambridge adds to this Stoughton-Rákóczi episode an appendix which shows the doubts of some contemporary Englishmen concerning György Rákóczi’s absolute leadership and „the Moses of Europe-likeness”. He quotes the words of a London astrologer, William Lilly: „ Shall Ragotzi the gallant Transylvanian have all the world at his command? No: the Fates have appointed him a Prince not a King.”

László Makkai, a significant historian of the middle of the 20th century also mentions this Stoughton epistle in the shortened English version of his book on Puritan matters: „Tolnai returned home in the summer of 1638, bringing with him the work Felicitas ultimi saeculi by John Stoughton, a preacher in London and a friend of Hartlib. The author gave him a letter dedicated to Rákóczi, outlining the contours of a magnificent new era heralded by Bacon, Dury and Comenius, and urging his departing friend to work for its advent in remote Hungary. (We do not know whether this letter reached the Prince or not, but Hartlib published it, in 1640, after the author’s death.”

          What do we see from all these efforts: probably that the Puritan-messianistic ideas and practice could greatly and positively influence the original „insularity” of the behaviour and thinking of some English notabilities. Of course, the „Holy Trinity” of Puritan thinkers consisted of 3 displaced persons, but Dury was at least a Scotsman and not someone form the continent. The covenant of these three persons was not a matter of futility, they continuously tried to keep alive their fellow-thinkers’ heritage. It happened so – to mention a concrete example - when Hartlib, ten years after Dury’s death, published his deceased friend’s work, The Reformed Library Keeper, with a „Lectoris salutem” of his own, in total harmony with the author’s original intentions: „ Learned Reader! These Tracts are the fruits of som (some) of my Sollicitations (solicitations) and Negotiations for the advancement of learning. And I hope they may in time becom (become) somwhat (somewhat) effectual to rais (reise) thy spirit to the exspectation (expectation) of greater things, which may bee (be) raised upon such grounds as these. All which are but preparatives towards that perfection which wee (we) may exspect (expect) by the advancement of the Kingdom of Christ, wherein the Communion of Saints, by the graces of the Spirit, will swallow up all these poor Rudiments of Knowledg (Knowledge), which wee (we) now grope after so manie (many) helps; and till then in those endeavors I rest in the Truth. Thy faithfull and unwearied servant, Samuel Hartlib.”

         If we go into the main text, we can recognize all at once the model of János Tolnai Dali’s educational ideas which led to a proper change in the educational system of the Reformed College of Sárospatak: „ The true and proper end of Schooling is to teach and Exercise Children and Youths in the Grounds of all Learning and Virtues, so far as either their capacitie in that age will suffer then to com(come)… The true and proper end of colleges should bee (be) to bring together into one societie such as able to Exercise themselves in anie or all kind of Studies, that by their mutual Association, Communication, and Assistance in reading, Meditating and conferring about profitable matters, they may not onely perfit (perfect) their own Abilities, but advance the superstructures of all learning to that perfection, which by such means is attainable. And the true and proper End of Universities should bee to publish unto the World the Matters, which formerly have been published; to discover the Errors and hurtfulness of things mistaken for Truths.”

This educational practice, these principles are very wisely and densely summarized in James J. Jacob’s and Margaret C. Jacob’s article: „True, the Revolution did unleash Puritan reformism and this impulse was translated by Hartlib’s group into a melioristic scientific enterprise.”

  The Hungarian students, among others János Tolnai Dali, Albert Szenci Molnár and others were so quick in absorbing the ideas and the „modus vivendi” of the Hartlib circle, that sometimes they were the beginners of typical „Hartlibian” activities. As in the case of their famous „London League” which was an alliance signed by 10 Hungarian students on the 9th of February, 1638. Makkai describes them as a group „following the example of the Puritan covenanters”
, but Hartlib, Comenius and Dury – the most possible models -  signed a somewhat similar pact only 4 years later, on the 13th of March, 1642, in which they committed themselves to a secret fraternity for the advancement of religious pacification, education, and the reformation of learning. The direct and most near-by „relative” of the Hungarian Formula Singularitatis was a Scottish Covenant form the year 1638. 
The gratitude of the League-members towards England is expressed in the following formula of the text: „…God…performed noble acts with our loathsome and sinful souls in England.”
 As for the other details of this not practical, but highly emotional and touching text: its most important feature is the mutuality, the absolute cohesion and togetherness. It is evident on recalling such announcements as: „..wherever and how long we live, as being the true parts of Christ’s body we’ll take care of one another’s salvation…and any of us gives the freedom to the other to call, to scold and to build his brother…In order to fulfill all these, we’ll be constant in our prayers for one another’s spiritual good and care-taking…”

 Returning now to the later reception of Hartlib and his circle: some decades after Hugh Trevor-Roper Mark Greengrass – professor of the University of Sheffield where later the Hartlib CD-ROM was published – became the co-editor of a very significant work on Hartlib and his friends, entitled Samuel Hartlib and the Universal Reformation, Studies in Intellectual Communication. The Introduction of the three editors is an excellent summary of Hartlib’s activities:”In the intellectual change that took place in the seventeenth century, the role of Samuel Hartlib was of immense significance. As John Milton put it he was sent „hither by some good providence from a farre (far) country to be the occasion and the incitement of great godd (God) to this Island.”…Although Hartlib’s schemes for an Office of Address never had any formal or official basis, it nevertheless became recognized as the nerve-centre for scientific correspondency and communication in Commonwealth England.”
 In a popular magazine article, entitled Interfacing Samuel Hartlib, Mark Greengrass went much further when interpreting Samuel Hartlib as „Britain’s first information scientist”, though without a computer. 

                The best and most Hungary-centred analysis of Hartlib’s activities was produced by Graeme Murdock, a professor of Manchester University, with a good knowledge of our tongue and personal research experiences in Clausenburg and Budapest. Among other important documents he quotes Hartlib’s words form his own memorandum on behalf of the Transylvanian students: „ Hartlib had certainly strong ties with the Dutch Reformed Community in London. Hartlib opened his home to a number of Protestant visitors and was in contact with Hungarian students in London, most notably with János Tolnai Dali. Hartlib wrote a memorandum how [ the Prince of Transylvania hath ever since sent his stipendiate schollars to learn the language and convers(e) with our ministers, to bee (be)  trained up in our way for a seminar]…so that by this wee many see how soone a Correspondencie for the things of Christ’s kingdome may be settled, with those rthat are thus convinced of partaking the truth of the Gospell…]”
 His words about the significance of „correspondencie” between English and Hungarian theologians meant a great step forward. He was not thinking in the stiff terms of „giving” and „getting” (do ut des), he truly believed that Hungarian-Transylvanian „frontier-Calvinists” do not only „usurp” , but also „nourish” their English fellow-Christians whenever their knowledge of the English tongue makes it possible. The final proof of the mutuality of the English-Hungarian Puritan connections can be found in the various documents of the Hartlib CD-ROM. Partly in his correspondence, partly in his diary-like notes. The two most important documents of the Hartlib-Tolnai correspondence were written in Latin. The first one is a letter dated form 1651, not much later than Jan Amos Komensky’s arrival to Sárospatak, in the autumn of 1650. The letter is dated on March 9th, 1651. It is a very lengthy epistle, full of ornaments, expressions of gratitude. The most significant sentence is the following: „ Our Highly Honoured Brother, Mr Comenius – called for this act by me and others – decided to give himslef to the pansophistic education in our three-class school, the organization of which he could could complete successfully.”
 This ambiguous sentences led to a total misunderstanding in England, many English scholars supposed that the Reformed College of Sárospatak was founded by Comenius, though it was a more than 100 years old institution at the time of his arrival. The postscript of this very letter is an extraordinarily important one as it shows the other, the positive features of Tolnai’s character. Based upon these very sentences he was a warm-hearted man of Christian confraternity, a truthful fellow-student, while in Hungary (mostly in Sárospatak) he was considered as a stormy and impatient character, surrounded by various and continuous ecclesiastical scandals: „My Dearest Friend, Mr. Hartlib, do not be angry, if I make inquiries about John Morton who was once my fellow-student, and now in your town (London) serves as a minister and who is a real brother of my heart: is he still alive? Ask him to send me a letter.”
 Finally, even „Dominus Duraeus” (Mr. Dury) is mentioned in this letter. Another epistle which throws light upon the intensity of the Hartlib-Tolnai relationship, was written by Henry Langley, a professor of the famous Pembroke College of the University of Oxford. This letter was written in English, but without a logical interpunctuation and orthography, therefore I just summarize its content and quote the most important half sentence. Langley praises in this letter Hartlib’s encyclopaedia and his various activities. Than adds to these laudatory lines that he was very happy on reading mr Tolnay’s letter concerning the success of the pansophistic efforts of Comenius in Sárospatak.: „…Sir I read over with great delight mr toLNAY his letter and I am glad to understand that the learned Comenius hath resolved speedily to devote him self studijs Pansophicis.” 
 Nemo est propheta in patria sua- No one is a prophet in his own country – this Latin proverb comes to our mind if we think of the various trobles around Tolnai. On the other hand: on reading a  contemporary school visitors’ report, we can hardly understand his „double self”, his almost Dr Jekyll-Mr Hyde-like behaviour. Through the eyes of his English brethren: an excellent fighter of the pansophistic education, while in Sárospatak very often an „educational monster” who was labeling his pupils as „pius”, „impius”, an anti-paedagogical character, full of impatience and sometimes even hatred towards the youngsters: „Mr János Tholnai is more rude to the pupils as it fits a praeceptor (teacher) when dealing with his pupils. It is a mere spiritual suffer to them that in his pulpit oration he calls them sons of the devil, in his prayer (which is more a curse than a prayer) he calls them bastards, blunt animals, swines etc…”

What can be in the background of Tolnai’s being such a Janus-faced character? We can suppose that the unfriendly behaviour of numerous hungarian pastors and tutors embittered and enraged him; he might have felt himself very often as a bird with short-cut wings. One fact is clearly known from all the documents written in England: that there, among „foreigners” he was highly praised and appreciated. Just like in one of Hartlib’s personal notes in which he was mentioned in Latin as the follower of the Scultetian and Amesian ideas as a concionator.

        Finally, after offering some appetizers from the several episodes of the Hartlib-Hungary-Transylvania relationship, let me quote his own summary about his purposes and activities. This application – with a modest fiancial purpose –was dedicated to Charles II in 1660 and several of its ideas and items fit into the framework of his activities concerning our students-in-peregrination as well: „ ..give entertainment and become a sollicitor for the Godly ministers and Schollars, who were driven in those days out of the Palatinate, and other Protestant Churches then laid waste…In the third place, your Mageties (Majesty’s) Petitioner found an opportunity to maintain a Relogion, (Religion) learned and Charitable Correspondence with the Chief of note in Forrain (Foreign)  Parts, which for the space of the thrtie yeares and upwards he hath managed , for the goot (good) this nation (as of the leading Men of all Parites) by procuring unto them: 1.) Rare Collection of Manuscripts in all the parts of Learning, which your Magesties Petitioner hath freely imported, transcribed, Printed and sent to such, as were most capable of making use of them.
2.) The best experiments of Industrie practised in Husbandrie and Manufactures; and in ofter Inventions and Accomodations tending to the good of this Nation, which by printing he hath published for the benefit of this age and Posterity. 

3.) A constant Relief (according to this ability) or Addresse for distressed Schollars , both of this nation and of Foreigners, who wanted emplotment (employment), to recommend them to such as could make use of their services.”

One thing is sure: the everlasting gratitude of the very often „distressed” Hungarian and Transylvanian students and scholars kept Hartlib’s name and noble deeds alive throughout the centuries. That’s why to interpret him as a „man for all countries” is not an empty slogan, not a poetical trick, but a gesture of thanksgiving on behalf of the later generations which he really deserved.
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